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Needed, One Message 


One of Methodism’s outstanding leaders has 
recently made an_ impassioned plea _ for 
“unity.” The basis for this plea was that a 
“divided world will not heed a divided church.” 


This statement sounds clever and it also 
seems reasonable. The only trouble is that it 
fails to properly diagnose the real problem. 


Nowhere in Scripture have we any intima- 
tion that the willingness of men to hear is 
based on the nature of an ecclesiastical organi- 
zation. 


Furthermore, the scandal of our generation 
is not a divided church. The tragedy is found 
in a divided message. Within the church itself 
there is no unanimity even as to what the mes- 
Sage is. 

This is a bald statement of fact and one 
which needs to be repeated until Christians 
everywhere take note. We are not talking about 
varying interpretations of minor doctrines 
which have been and will obtain wherever men 
of differing backgrounds are to be found. Uni- 
formity in such matters is impossible to at- 
tain, nor is such uniformity of great importance. 


But, anyone at all conversant with the situa- 
tion in the Church today knows that from dif- 
ferent sources every cardinal and vital doctrine 
of the Christian faith is; under attack. There 
seems to be one point on which most agree; 
that Christ is “God and Saviour” and this would 
be heartening but for the fact that many who 
so affirm are not talking about the Christ of 
the New Testament but a synthetic person, the 
figment of human speculation and unbelief. 


The message is a divided one because of a 
fundamental disagreement about both the per- 
son and the work of the Lord Jesus Christ. To 
some he was virgin born; to others the product 
of a human father and mother. To some He 
performed miracles; to others these acts are 
denied or explained away as natural phenom- 
ena. To some He died on the cross in atone- 


PAGE 2 


ment for our sins; to others He died as a su- 
preme example of unselfishness. “To some He 
arose again from the dead and showed Himself 
in bodily form by many infallible proofs; to 
others the post-crucifixicn appearances were 
imaginative or of spiritual implication cnly. To 
some He will come in person again, bringing 
this age to a cataclysmic conclusion; to others 
His personal return is mere nonsense. 


Yes, there is a divided Church but the denom- 
inational divisions are of minor importance. 
The great divide, a distinction which runs 
straight through all denominational lines, cen- 
ters on what men are to believe, to preach and 
to do — cn what the Christian message actually 
is. 


Every ecclesiastical division in- Christendom 
could be eliminated by one giant plan of uni- 
fication and there would still be a_ divided 
Church. 


A divided world will continue until all men 
come to know, believe in, worship and serve 
the Lord Jesus Christ and there is but one such 
Reality -— the Christ of the Scriptures. L.N.B. 


Does Paul Describe the Spiritual 
Body as Non-Physical? 


This question is raised by conflicting state- 
ments by Christian brethren in current books. 
In HEAVEN AND HELL, a prominent New 
York Pastor writes that Paul “emphasizes the 
difference between the physical body and the 
new spiritual body” received at the resurrection. 
On the other hand, Dr. J. A. T. Robinson in 
a 1952 SCM book, THE BODY, A STUDY IN 
PAULINE THEOLOGY, says: “For the fact 
that it is a spiritual body does not mean that 
it is not physical.” Which statement is correct? 


The first statement may appeal to at least 
two American translations for support, namely 
that by Dr. E. J. Goodspeed and the Revised 
Standard Version, which in the case before us 
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follows Goodspeed. The statement 1, 
Robinson has in its support most of the English 
and all of the German translations I have seen. 


Did Paul say that the present body is sown 
a physical body as Goodspeed and the RSV 
render I Cor. 15.44-46?: The Greek adjective 


which the Apostle here contrasts with Spiritual — 


is not physical, but psychical. The same two 
adjectives, psychical and Spiritual, are contrast- 
ed earlier in the same epistle, I Cor. 2.14-15. 
Goodspeed there renders psychical as “ma- 
terial” and as “unspiritual.” Logically Good- 
speed’s rendering would mean that at conver- 
sion one becomes an immaterial man. But most 
of the converted or Spiritual men, have as much 
material as they had prior to their conversion 
—and some are heavier. Accordingly, in follow- 
ing Goodspeed, the RSV omits his word “ma- 
terial” and uses his other word “unspiritual.” 


Goodspeed’s rendering ought to have made 
us suspicious of thé meaning he gets from the 
contrasting adjectives. Since psychical may not 
mean material or physical in I Cor. 2.14-15 lest 
the converted man be described as non-physical 
or immaterial, neither can it have that sense 
in I Cor. 15: 44-46. In neither case does the ad- 
jective describe the matter or the composition of 
the body which dies, or of that which is raised. 
Instead the two adjectives point to the prin- 
ciple of life in the two bodies. | 


The principle of life in the present body is 


psychical, that is, soul, nephesh, psyche. The 


principle of life in the resurrection body is 
Spirit, ruach, pneuma. Accordingly, the Spirit- 
ual body of I Cor. 15:44-49 is a body raised 
by the life-giving Spirit of the heavenly Adam, 
cf. Rom.8.11: Jas.2.26, a body of which the 
Holy Spirit is the life principle, a body moti- 
vated by true spirituality, that is, by Christ- 
likeness, Phil. 3.21: I Jn. 3.2; I Cor. 15.49. 


This spiritual body is to be a real body and 


dwell in the New Jerusalem, in the new heaven 
and the new earth. The converted or spiritual 
man in I Cor. 3.15 is still a physical, or if you 
wish, a material man. The spiritual food and 
spiritual water of I Cor. 10.3-4 were physical, 


or if you please, material. There is nothing in 
I Cor. 15.44-46 to keep the resurrection body — 


from being likewise physical. 


The book, HEAVEN AND HELL, also as- 


serts that Paul differs from the Pharisees on 
the nature of the resurrection. Of course, Paul 


finds the ground and cause of the believers’ res- 
urrection in Christ while the Pharisee found it 
in good works. But Professor W. D. Davies, 
PAUL AND RABBINICAL JUDAISM, 
303-310, concludes that Paul is thoroughly 
pharisaic in the presentation of the nature of 
the resurrection in First Corinthians fifteen, us- 


ing sundry analogies that were common among 


the rabbis. Moreover, Paul describes himself 
as a Pharisee as touching the law, Phil. 3.5; and 
Luke cites him as repeatedly testifying his ac- 
cord with the Pharisees on the resurrection: “I 
am a Pharisee, the son of a Pharisee, touching 
the hope and resurrection of the dead I am 
called in questicn.” Acts 23.6; 24:15,21;26.5-8. 
The Platonists rejected Paul’s preaching of the 
resurrection at Mars Hill, Acts 17.18,31-32; but 
the Pharisees defended him in the matter. Pos- 
sibly, Paul, as cited by Luke, is a good exegete 
of the Apostle’s views, and possibly both the 
Platonists and the Pharisees understood him. 


It is assumed, however, that I Cor. 15.50 
teaches that the resurrection body will not 
be physical. May we ask a little deeper study 
of that verse. The phrase, flesh and blood, is 
used in the Bible, e.g., Isaiah 31.3; Mt.16.17; 
Gal. 1.16; Hebr. 2.14, not to describe the physi- 
cal side of man as against his mental or spiritual 
side. Rather it describes fallen human nature 
in its distinction from or opposition to God 
or His Spirit. Paul is not talking Greek dualism 
here, but Christian salvation. He does not say 
that our future body will be soul and spirit, 
not flesh and blood. Rather, he says that our 
fallen human nature cannot inherit the king- 
dom of God by any virtue or merit or work 
of its own, Cf. John 3.3-6. It must be changed 
by the Holy Spirit from its enmity against God, 
Rom. 8.7, and from its corruption. “If the 


Spirit of Him Who raised up Jesus from the 
dead dwell in you, He Who raised from the 
dead Christ Jesus will make alive also your 
mortal bodies by His Spirit Who dwells in you.” 
Rom. 8.11. 


W.C.R. 
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The Old by the New 


There is nothing the liberal theologian fears 
and opposes more than the time-honored ac- 
ceptance of the New Testament’s estimate of 
the Old. Despite the fact that our Lord, the 
writers of the four gospels, the apostles in the 
Acts and the writers of the epistles all unite in 
accepting both the integrity and the authority 
of the Old Testament record, modern liberal 
scholarship stands firmly against their method 
of approach, and their conclusions. : 


To get around the obvious position of the 
New Testament in this matter we are told the 
following: Our Lord and those associated with 
Him and with the early Christian movement 
were either ignorant, confused, deliberately de- 
ceptive or so circumscribed by their own cur- 
rent traditions that they were unable to give 
either a true or accurate interpretation of the 
Old Testament meaning. 


To put it buntly: Christians today have their 
choice between the New Testament and modern 
higher critics, between the record of our Lord’s 
acceptance of the reliability and authority of 
the Old Testament and the modern qualifica- 
tion of both. ) 


As one reads the New Testament and its re- 
peated references to the Old, particularly in the 
realm of fulfilled prophecy, one is forced to the 
conclusion that here we find the recognition of 
a depth and degree of inspiration we would not 
otherwise dare to assume. 


As we have said in these columns many times, 
liberals are not so much concerned with the 
inspiration of words, against which they inveigh; 


rather they are opposing the doctrines some of — 


these words so clearly affirm, — the virgin birth, 
the bodily resurrection, the reality of Heaven 
and Hell, the substitutionary’ atonement, etc., 
etc. 


The New Testament is a God-given com- 
mentary on the Old. The Old Testament is 
a God-given basis for the New. We all would 
be wise to search the Scriptures daily for here 
God speaks through the ages. L.N.B. 


HIGHER 
EDUCATION 


one of 4 divisions 


that serve because 
you give on 


America’s Mission for Christ 
By George S. Lauderdale 


Like Israel in Canaan, Americans live in a 
land which flows with milk and honey; we 
learn from this that God loves us and that 
He has important work for us to do in His 
Name. In the fruitful Promised Land, God’s 
people did not have to worry about what they 
should eat or wear: their minds were free to 
seek ways to glorify God before other nations; 
they had time to assemble for seasons of glad 
thanksgiving and the study of God from His 
Word. The Lord did not will that they be 
driven to exhaustion eking a hard existence 
from barren soil! Their enemies could then have 
mocked them and little time given to the wor- 
ship of His Name. 


Because America is so rich, her farms, mines 
and factories supporting many others in addi- 
tion to the millicns dwelling in her borders, 
from this land must ascend to heaven the praises 
of hearts united in gratitude. Her Christian 
churches should be filled at the stated hours of 
worship on the first day of every week, as well 
as at special services of revival; the fires of ex- 
pressed devotion should burn brightly in every 
home as families worship daily in Spirit and 
truth. | 


America at the Front 


God’s Word is a greater blessing than fertile 
fields and big harvests. ‘““Remember the word 
which Moses the servant of the Lord command- 
ed you... ”’, was Joshua’s exhortation to Israel 
as they entered Canaan. Americans are to re- 
member this Word of faith, “That if thou shalt 
confess with thy mouth the Lord Jesus, and 
shalt believe in thine heart that God hath raised 
him from the dead, thou shalt be saved.” 
Romans 10:9. As milk and honey, nourishing 
to the body, flows from the land on which 
Americans live, so the Bible abounds in delight- 
ful, strengthening spiritual food. This is the 


Book which made America great. 


Plainly, God intends that the United States 
bring glory to Him. How earnestly should 


American Christians pray and work to make the 


nation a fit instrument in God’s hand to bless 
all other peoples! Without fear of want we 
can seek first God’s kingdom and His righteous- 


ness; our resources are to be dedicated to the 


evangelization of the world. We are as a city 
set on a hill which cannot be hid; God’s bless- 
ings have thrust us to a place of leadership; 
other nations are watching. 


America at the Crossroads 


Israel failed God in the land of promise, for- 
saking Him for idols and provoking His anger. 
“Your country is desolate, your cities are burned 
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with fire: your land, 
your presence, and it is desolate.” Isaiah 1:7. 
If America continues living after her own lusts, 
God will likewise punish her! God will not 
be mocked, nor will He be hurt by our sins: 


if we love Christ and preach the gospel to 


every creature, He will be honored; if we refuse 
and rebel, He will remove us from our land in 
such a way as to advance His glorious holiness. 


This is America’s day of decision. In spite 
of marvelous mercies shown us, unequalled in 
human history, this nation has strayed far from 


' God and like the prodigal, wastes much of her 


substance in riotous living. To the multitudes 
eating, drinking and making merry God is say- 
ing, “Come now, let us reason together .. . 
though your sins be as scarlet, they shall be as 
white as snow.” He can cite ancient Israel and 
many other nations to prove His argument: “If 
ye be willing and obedient, ye shall eat the good 
of the land: but if ye refuse and rebel, ye shall 
be devoured with the sword.” Isaiah 1:18-20. 


Before it is too late, let Americans turn to 
God by faith in Jesus Christ! God’s only be- 
gotten Son is Judge of the nations. Since He 
at a future time will bring righteousness and 
peace to every land (‘they shall beat their 
swords into plowshares, and their spears into 
pruning hooks: nation shall not lift up sword 
against nation, neither shall they learn war any 


strangers devour it in 


more.” Isaiah 2:4), Jesus Christ can now heal 
America of her backslidings, surround her with 
invincible protection, and use the Christians in 
her to show many other states the right way. 


America Must Choose Christ? 


Many countries are becoming independent as 
we became in the eighteenth century. ‘These peo- 
ples are flexing their mental muscles, and Satan, 
alert to their new awakening, is making Com- 
munism naanave. May God grant that the 
races now hungry for learning and general bet- 
terment of their welfare, not be lured into hell 
by the worship of earthly power! God could 
use the United States to show all others that 
to know Christ is the life, that obedience to 
Him rather than abundance of things gives joy, 


_ but before God can do so, America must repent. 


Should global war come again, American 
civilians will probably find themselves in the 
long lines of refugees walking miles away from 
home. Instead of reading in the newspapers 
about box cars filled with men being deported 
en masse to new lands, Americans will be on 
the trains and others will be reading about us! 
God can thus cause foreign mission work to 
be one, for American Christians would tell others 
of the Saviour in the places where they were 
evacuated. How much better, however, to wit- 
ness for Christ in peace; let us now serve the 
Lord! 


The Reformed Faith as Related 
to the Virgin Birth According 
to Isaiah 7:14 


By Rev. Robert F. Gribble, D.D. 
Austin, Texas 


The Reformed Doctrine is articulated in the 
authority and integrity of the Bible. It pre- 
supposes the reality of the supernatural. It 
maintains the full Scriptural view of the person 
of the Saviour. The Virgin Birth of our Lord 
is directly involved in each of these areas. For 
the manner of His entrance into this world re- 
quires the supernatural, even as it is inevitably 
bound up with the authority of Scripture; and 
is necessary for a complete and true view of 
Himself. ‘There comes to mind Dr. Machen’s 
appropriate reference, at the end of his classic 
volume on this subject: . . . we receive and rest 


upon Him alone for salvation as He is freely 


offered to us in the Gospel.” 

Our present interest is the bearing of the 
notable verse, Isaiah 7:14, on our Faith. It 
should be said that whereas this point in that 
Faith does not depend upon whatever contri- 
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bution the verse affords, yet it is with sound 
reason that we believe it to be a cogent factor 
in establishing the Biblical doctrine of the Vir- 
gin Birth. 


The general background is quite necessary in 
approaching this matter. It is the eighth cen- 


tury B. C. Assyria is the great aggressor nation, 


advancing in seven-league boots to the West 
and threatening to engulf lesser peoples of the 
Mediterranean area. Damascus (Syria) and 
Ephraim (Northern Israel) combine to oppose 
the Assyrian, determining to force Judah into 
alliance, thus making the hearts of Ahaz, Judah’s 
king, and of his people, tremble like trees be- 
fore the wind. The city and dynasty of David 
are in peril. 


In this crisis God makes move through His 
prophet Isaiah, speaking to the king as he in- 
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spects the water-supply against the threatened 
siege. Supremely confident in Jehovah and in 
His promise of inviolability to Zion, the prophet 
belittles the combine, calling its leaders two tails 
of smoking firebrands, and urging trust in God 
upon the faltering king. Here Isaiah utters one 
of his notable expressions, which has been ren- 
dered: “If you will not believe you shall be 
left.” And then, as a guarantee of the truth of 
God’s promise, we read that there is offered to 
Ahaz anv sign he might desire, whether as high 
as Heaven or as deep as Hell. (For those who 
seek reason for the Church’s historic belief in in- 
spiration, it may be noted that two times here 
the words of the prophet are the words of God!) 
The faithless king refuses to exercise his option, 
apparently posing as a very pious person, where- 
at Isaiah condemns him for trifling with both 
man and God. And then comes verse 14: (liter- 
ally) “Therefore the Lord Himself shall give 
to you a sign. Behold, the virgin (young 
woman) pregnant and bearing a son, and shall 
call his name Immanuel.” 


In defense of the Messianic character of this 
verse, note the following data, which, taken to- 
gether, give strong presumption, if not definite 
assurance, that the passage is indeed referable 


to the Messiah, and, according to the New Tes-. 


tament revelation (Matt. 1:21ff), is fulfilled 
only and truly in the Virgin-born Lord Jesus 
Christ. 


1. The expression “to you” is plural. Ahaz 
has just refused any sign. Isaiah states that this 
word is to “the house of David.’’ Of course, 
in general, the king is included; but now, the 
word is no longer to be of hope to him: it 1s, 
so far as he is concerned, a message of con- 
demnation, though also of hope to the faithful 
of Israel. And since the previous offer to Ahaz 
seems plainly to imply something extraordinary, 
the sign now, logically, may be thought of as 
beyond the common. Especially significant in 


such connection is the word “therefore,” as also 
“the Lord Himself.” 
2. Next, look at the word “behold.” Along 


with its shorter form, it is employed a minimum 
of fifty times in Isaiah. But the longer form, 
- here used — when preceding a participle, as 
here, regularly refers to the future. This 
rather rules out any idea of a present or an 
immediate, or life-cycle birth. (Parallels, say 
as in the case of Hagar, are not prophetic, and 
are therefore impertinent). And the climactic 
solemnity of the prophet’s message, in the light 
of its superior context, seems to excite the mes- 
senger’s astonishment, as though Isaiah speaks 
beyond himself. 


3. Next, look at the word translated “sign.” 
According to the Hebrew usage, a sign may 
have a very peculiar character. It may be a 
coming fact, or even an aspect of such fact, 
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and lying far in the future. Thus, the promise 
to Moses at the burning bush (Ex.3), was a 
sign; but that promise was that Israel would 
worship God “on this mountain, an event cer- 
tainly more than cne, and perhaps several years, 
in prospect. 


Yet it was a sign to Moses that Jehovah’s peo- 
ple would be delivered from Pharaoh's power, 
involving the whole revolutionary transaction 
at Sinai, in the far future. The sign here, then, 
is not a promise but a threat, so far as the faith- 
less are concerned: neither Ahaz, nor his line, 
nor the generally hardened house of David, 
would be used of God in the deliverance of 
His people. And conversely, it was not a cen- 
sure but a promise, as relates to the faithful in 
Judah, in that by means of the nameless almah, 
God would produce a. Divine Deliverer, (and 


_in the light ef the subsequent context) even 


while tribulation was the lot of His own. ‘This 
should be very clear. The perpetuity of the 
House of David is guaranteed, as according to 
II Sam 7, but in a supernatural manner. Let 
the unfaithful Ahaz, the “Judas of the Old 
Testament” fail: God’s purpose cannot be 
thwarted. And the sign of such a wondrous fact 
contemplates an unknown and indeterminable 
future, so far as the revelation to the human 
spokesman goes. 


4. Now we come to the word which is trans- 
lated in all save late “versions” by the word 
“virgin,” a subject of much dispute. The un- 
questioned textual reading is a noun, feminine, 
singular, with the article: “The young woman,” 
“the maid,” “the virgin.” But what is the cor- 
rect translation? Jt seems to vary with the trans- 
lator! Those who favor “young woman” as the 
proper translation, quite correctly point to the 
technical Hebrew word for virginity, viz., “be- 
thulah.” But that it must necessarily have been 
employed in a case where virginity is contem- 
plated, is not so easy to prove. Anvone who 
cares to make a study will find that these words 
are not consistently used in the sense which they 
are supposed to convey. For, “almah” on occa- 
sion is found in the Old Testament in reference 
to one who seems unquestionably to have been 
a virgin (sav the cases of Rebekah and Miriam) , 
while “bethulah” occurs relative to one who was 
not such! In Joel 1:8, a “bethulah” laments for 
the husband of her youth. While we must ad- 
mit that theoretically, and in harmony with 
the Hebrew usage, “almah’” commonly desig- 
nates “a young woman of marriageable age,” 
we must also insist that in all ages there have 
been plenty of maidens who unquestionably 
qualify as virgins under that clause. And be 
it further insisted that whatever the translation 
of this word, it does certainly signify an actual 
female person. “Bethulah” on the other hand, 
in one-third of its occurrences, is used not of 
a real woman, but figuratively, of a city, and 
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that, with particular reference to the city Jeru- 
salem which had broken her vows, gone into 
spiritual harlotry, and could not be looked upon 
as a virgin, save in the ideal sense. On the other | 
hand one could hardly misunderstand “almah”: 
it consistently refers to an individual. 


Surely it is not without deep significance that 
the weight of the various versions of the Bible 
is wholly on the side of “virgin” as the proper 
translation, in this verse. (It has remained for 
quite modern translations to correct the error 
of the ages!) Take, for example, the earliest 
version of them all, the LXX, the Septuagint, 
the Greek equivalent of the Hebrew. Its trans- 
lators who were Jews employed the word “‘par- 
thenos” with the article, exactly parallel to 
the Hebrew, which means that they understood 
that a virgin is here contemplated. For although 
“parthenos” is sometimes found contrary to its 
teachnical sense, it is none the less the Greek 
word for “virgin.” : 

There is no extant evidence that any change 


in word occurred before the time when our 
present copies of the LXX were made, - by 


Christian hands, even though Professor Orlinsky 


of the R. S. V. Committee hints at such a 
theory. To Justin Martyr, who lived two hun- 
dred years before our LXX copies came into 
being, and would most likely have known of 
any variations, is attributed the story that it 
was a Jewish scheme to make alterations, in 
order to silence Christians. Aquilla, Symmachus, 
and Theodotion, each made revisions of the 
LXX, in the second century A.D., and sup- 
planted the word “parthenos” with the word 
“neanis,” in Isaiah 7:14, so as to make the 
prophet say “young woman,” thus depriving 
Christians of argument for the Virgin Birth of 
the Lord based on “almah-parthenos” in this 
famous verse. (History seems to be repeating 
itself!) | 

Other interesting data may yet be cited: No 
father is mentioned: the mother names the 
child (though not unique in the O.T.). But 
indeed, why is any parent mentioned at all? It 
is not done in chapter 9. And why a woman, 
a mother? Why not the father, which is more 
common Hebrew custom? And why “THE 
maiden’? -The generic use of the article is 
hardly the way out of the difficulty presented. 
It seems quite far-fetched that a then present 
“young woman,” enciente, (as some), or a 
number of such, (as others), or the general 
fact of motherhood, could, any of these, be 
the sign in this instance. The force of Isaiah 


7:14 is hardly exhausted in the commonplace. 


(though none the less remarkable) fact of re- 
production. Nor does the passage admit of the 
view that a then present maid’s condition cor- 
responds to a future duplicate thereof. We are 
rather compelled to find here the extraordinary. 
In passing it may be noted that “almah” is a 
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most appropriate word, if in retrospect from 
the N.T. viewpoint, we think of the virgin 
wife of Joseph, as according to the record. 


But there is more: The boy of chapter 9, with 
the four-fold name which falls nothing short of 
Deity, and the branch from Jesse of chapter 
11, with the remarkable factors attending, gear 
in admirably with our verse here, the key all 
along being the recurring expression “Im- 
manuel.” As we ponder the verse, we cannot 
but think of Genesis 3:15, the “seed of the 
woman,’ and on the other hand, there is the 
baffling word of Jeremiah (cp.31), “a woman 
shall encompass a man,” with its peculiar nouns. 
And Isaiah’s contemporary Micah (5:2), makes 
his contribution: “. . . she who travaileth hath 
brought forth,” touching the promise of one 
“whose goings forth have been from of old, 
from everlasting.”” Now these expressions com- 
port fittingly with Isaiah 7:14; they may the 
rather be said to create expectation of some- 
thing extraordinary in nature here, though of 
course not necessarily virginity. 


It remains of course for Matthew (1:21ff) to 
clinch the argument, and to settle the matter 
once and for all in the eyes of those who hold 
the Bible supernatural. We are left in no doubt 
that “virgin” is the correct translation. Even 
the R.S.V. does not alter the N.T. translation! 
Regarding the word “almah” then, we conclude 


that language gives naught to forbid under- 


standing virgin here. In view of the versions 
and of tradition, there is strong argument for 
virgin. And when we make examination by 
analogy of Scripture, proof seems conclusive in 
favor of virgin. 


Of the three standard arguments against a 
Messianic interpretation of this verse under 
discussion, viz., that it would violate context 
and exegesis, that it would be no benefit to 
Ahaz, and that it would show Isaiah mistaken, 
only the last is of significance. For Ahaz for- 


feited his sign; and it depends on how one 
_ interprets the subsequent context, - it can mean 


opposites. Regarding the third objection, it 
seems plain that Isaiah’s word is not invali- 
dated even if Messiah came half a millenium 
later and more. The prophet seems never to 
have been disappointed. On the other hand, 
as others have pointed out, chapter 8:16 (the 
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binding up of the testimony), contemplates 
extended delay. And verses following evidence 
long night, - moral and spiritual, before the 
promise is fulfilled. The child of 9:7 and the 
sprout of Jesse in chapter 11, coinciding each 
with Immanuel, are to come after the destruc- 
tion of Assyria. 


Micah 5:1ff, inseparable from Isa. 7:14, in- 
dicates that the King is still not at hand, a 
quarter of a century later. And in 701 (Isa. 
32-35), the Messiah is still in the future. But 
nowhere is there expressed any disappointment 
due to failure of prophesy. And as the years 
passed, and as the prophet’s other predictions 
were fulfilled and his counsels vindicated, he 
gained in favor and influence with king and 
people, - an impossibility, had this great word 
of 7:14 proved false. 


Calvin’s limitation of Messiahism to verse 
14 seems the easy way out. To hold that the 
following verses are Messianic and true, creates 
difficulty; but there we stand, insoluble though 
the problem may be. Most students think that 
Isaiah pictures the child’s boyhood, - we hold 
Him to be Messiah - as co-incident with the 
Assyrian invasion. Read it again, and see that 
surely there is nothing in the prophesy to 
mark the date of its fulfilment. Far or near, 
the point is the preservation of the kingdom, 
in connection with the coming Immanuel. If 
indeed there appears confusion in the time 
element, this text is not greatly different in 
such respect from a number of others. 


Matthew 24 affords quite a bit of difficulty: 
who can draw the lines? Prophesy is rather 
moral and spiritual than temporal. Both Old 
and New Testaments leave much uncertainty 
touching the time of the Lord’s coming. We 
may say with propriety that more than one 
of the prophets spoke better than he knew. 
For the spirit of Christ which was in them, 
did not always reveal a complete or a clear 
picture. Certain limitations are of the nature 
of prophecy: but its great principles are plain. 
Isaiah’s light increases; but the germ of all is 
in 7:14. And in fact, a lack of clarity in this 
matter, as elsewhere, rather indicates a Divine, 
as over against a human, word. 


If there be objection on the score that the 
prophet seems to describe certain events as 
taking place under the Assyrian domination, 
whereas the Saviour lived under Roman rule, 
let it be recalled that here again the Scripture 
is peculiar. For in its pages, Assyria seems to 
be the name for all succeeding world powers, 
taking rise from it. Ezra, for instance (6:22) 
speaks of the Persian king as the “king of 
Assyria.” And in II Kings 23:29, the expres- 
sion “king of Assyria” is employed as though 
a customary designation for Babylon’s sover- 
eign. In Isaiah’s vision, Assyria is the world 
power. Our Lord in truth was born under a uni- 
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versal empire whose name at that time was 


Rome, conditions being similar to those .of | 


Ahaz’ time. Prophecy may thus be “fore- 
shortened.” But whatever the explanation, or 
lack of valid explanation, the important mat- 


ter in this is that God will never allow His _ 


purposes to fail. Ahaz is without faith: but 
the covenant Jehovah will raise up in miracu- 
lous manner a supernatural seed to David. This 
is Isaiah 7:14. 


In the light of all this detail, we must con- 
clude that whereas the people were thinking 
about their present situation, God was con- 
templating the future; the crowd had in mind 
a physical leader, but God envisioned a spiritual 
deliverer; they were expecting a human cham- 


pion, but God would send a Divine Sovereign; 


they had hopes for deliverance from Syria and 
Ephraim and Assyria, but ‘God was looking to 
the deliverance of His people from sin! We 
hold then that Isaiah was speaking propheti- 
cally, that his great word of this verse related 
to the far future, and that, however limited and 
mysterious the general nature of the words were 


to him, - and still are to us, the Spirit of God, 


speaking through him, contemplated the Virgin- 
born Messiah, Whom the writer Matthew con- 
firms, and Whom without question we accept, 
(a vital component of our Faith): |The Lord 
Jesus Christ of Bethlehem, Judea, Son of Man, 
Son of Mary, Son of God. R.F.G. 
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The Resurrection of Christ 


By Rev. Floyd E. Hamilton 
Centreville, Ala. 


“If Christ hath not been raised, your faith is 
vain; ye are yet in your sins.” 1 Cor. 15:17. 


Perhaps it might seem that the subject of the 
Resurrection of Christ should only be discussed 
at Easter time, but every Sunday we really cele- 
brate the resurrection of Christ, and this theme 
is so important to our eternal welfare that it 
is never out of place. None of the points of 
difference between Evangelicals and Modern- 
ists can be considered unimportant, but as we 
see from the verse quoted from Paul, this doc- 
trine is at the very basis of our faith. Our 
attitude toward the inspiration of the Bible is 
of course basic, for it will determine whether 
we believe the Bible or trust our own feelings 
about what the Bible says. The view we take 
of man will determine whether we think man 


needs saving or not. It is vitally important for 


us to know that there is only one way of salva- 
tion, belief in Christ. , 


We can have no living faith in Christ that 
is worth while unless we believe in His true 
deity, and our belief in the Virgin Birth of 
Christ is really the touchstone of our belief in 
His deity. But Paul tells us that if Christ has 
not risen from the dead, we are still in our sins 
and resting under the eternal condemnation of 
those sins. 


Now the reason for this stress on the doctrine 
of the bodily resurrection of Christ is because 
it carries with it God’s stamp of approval on 
all that Jesus Christ said and did. Imagine, 
for a moment, that Christ never rose from the 
dead. Humanly speaking the Christian Church 
would not have gotten started. The attitude of 
the disciples was that of the two disciples on 
the road to Emmaus: ‘We had hoped that it 
was he who would redeem Israel,” but He is 
dead. The other disciples were hiding in the 


upper room in Jerusalem. Their hearts were 


filled with sorrow and discouragement. ‘Thomas 
had gone away from them in complete disil- 
lusionment. A few days later Peter and others 
went back to their nets on Lake Galilee. A few 
of his disciples would doubtless have stuck 
around Jerusalem for a time, but without the 
belief in his resurrection they would never have 
become enthusiastic preachers of salvation 
through belief in Jesus Christ alone. Like so 
many other historical movements, the Christian 
movement would have died a-borning if Christ 
had not risen from the dead, and their leader 
had stayed dead like other great men. Chris- 
tianity did not rest primarily on the truth or 
falsity of certain ideas; it rested on the occur- 
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rence or non-occurrence of the events surround- 
ing the life of Jesus of Nazareth, and all the 
other events in his life would have been relative- 
ly unimportant if he had not proved that his 
message of redemption was true by rising from 


the dead. 


The Modernists, therefore, in attacking the 
doctrine of the bodily resurrection of Christ 
are really attacking the main trunk of the tree 
of the Christian religion. Perhaps the most 
subtle of the Modernist attacks on the resur- 
rection of Christ is to say that they believe in 
the spiritual resurrection of Christ rather than 
his physical resurrection. They like to say that 
what is important about Christ’s resurrection 
is not the question of whether or not Christ’s 
body is or is not in some Palestinian tomb, but 
whether he is alive today, and in one sense of 
course they are right. Every true Christian 
thrills at the song, 


“T serve a risen Saviour, 

_ He’s in the world today; 

I know that He is living, 
Whatever men may say; 

I see His hand of mercy, 
I hear His voice of cheer, 

And just the time I need Him 
He’s always near. 


He lives, He lives, Christ Jesus lives today! 
He walks with me, and talks with me 
along life’s narrow way. 
He lives, He lives, salvation to impart! 
You ask me how I know He lives? 
He lives within my heart.” 


It zs true that He lives within our hearts! 


It is true that we know He is living today! All 


that is perfectly true and inspiring to every 


Christian. But that truth rests ultimately on 


the conviction that Jesus came out of the tomb 
alive, so that the tomb was empty after his 
resurrection. | 


When the Modernist says that he believes in 
the spiritual resurrection of Jesus Christ, he 
means that while the body of Jesus did not rise 
from the dead, his spirit was alive and lives 
today. If that were all that there was to the 
resurrection of Christ, it would be no different 
from what happens to souls of all believers 
when they die. Their souls are spiritually alive. 
That is, they are living today with Christ in 
glory. To say that they believe in the spiritual 
resurrection of Christ when at the same time 
they say that the body of Jesus remained in 
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the tomb or was carried elsewhere, is just to 
deny that Jesus really rose from the dead and 
to assert that he was just like other dead peo- 
ple, whose bodies are still in the grave while 
their souls are with their Maker. 


Now it is perfectly true that Jesus Christ 
rose in a spiritual body. That is, Christ’s body 
became a spiritual body, so that there was 
nothing left in the tomb after he arose. He 
arose in the self-same body from the tomb, but 
in the rising that body was changed to a spiritual 
body which could pass through doors that were 
shut, could rise into the clouds and which could 
appear and disappear at will. Yet that same 
body had flesh and bones. It could eat with the 
disciples. They could handle Him and put their 
fingers into the print of the nails in His hands 
and could put their hands into the spear hole 
in His side. It was the same body that suffered 
on the cross, and yet it was a changed body, a 
glorified body. That body does not need food 
and drink in order to stay alive. We are told 
that we shall all be changed at the last trump 
and receive bodies that are like the glorious 
body of our Lord. But when we so assert that 
Christ had and has a spiritual body, we do not 
at all mean that the physical material body of 
Jesus still remains in Palestine. Yet that is what 
the Modernists claim when they say they believe 
in the spiritual resurrection of Jesus but deny 
his bodily resurrection. | 


It is easy to see why they deny the bodily 
resurrection of Jesus. The bodily resurrection 
would imply that Jesus Christ was truly what 
he claimed to be, the Son of God and our Sub- 


stitutionary Saviour. Only a supernatural Jesus — 
ry y P 


could come out of the tomb after he was dead 
for three days, and the Modernist asserts that 
Jesus was only a man, even if he was the best 
man that ever lived. They must, therefore, deny 


the true bodily resurrection of Jesus, not be- 


cause the evidence for the resurrection is weak, 


but because their premises will not allow the 
supernatural to be genuine. 


The evidence for the resurrection of Jesus 
is stronger than the evidence for any other 
event in history. The Jews were afraid he 
would rise from the dead, so they arranged 
to prevent deception by sending guards to watch 


the tomb. The disciples all disbelieved in his 


resurrection at first and were only convinced 
by his repeated appearances to them. They did 
not even believe the testimony of one another 
at first. Peter and John doubted the testimony 
of the women. Thomas doubted the testimony 
of the other ten disciples that they had seen 
the risen Lord. The disciples on the road to 
Emmaus did not believe that the story of the 
resurrection told by the women was true. There 
was no attitude of expectancy on the part of 
the disciples which might make it easy for them 
to be deceived about the reality of the resur- 
rection. Moreover there was no doubt in any 
one’s mind that the tomb of Jesus was empty. 
The disciples knew that none of them had stolen 
the body and of course they had no motive for 
stealing it even if they had had an opportunity. 
The enemies of Jesus not only had no motive 
for causing the body of Jesus to disappear, but 
they would have moved heaven and earth to 
have been able to produce the dead body of 
Jesus and so refute the story of his resurrection. 
The body was simply not in the tomb or else- 
where. Then we must remember that from that 
time on, one after another of the disciples gave 
his life in attestation of the truth of his asser- 
tion that Jesus Christ had risen from the dead. 
People do not give their lives for what they 
know to be false. It was the belief in the res- 
urrection that turned them from cowards into 
lions of bravery, and started the Christian 
Church. Praise God our faith in Jesus Christ 
rests on the warm facts of history and experi- 
ence. He does live in our hearts today. Does 


_ he live in your heart? 


Women As Elder 


By Rev. Thomas L. Casey | 


Ours is a Presbyterian Church. That means 
that we believe that church government in all 
its fundamentals must be strictly in accord with 
the Word of God. Episcopalians know that 
their form of church government is not so much 
derived from Scripture as from expediency. 
Roman Catholics realize that you cannot find 
sanction for their church government from the 
Scriptures alone, but you must go to “tradition” 


also. Most Independents believe they derive 
their church polity from Scripture, but in reality 
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they deny it by “getting together’ in conven- 
tions, associations and the like. | | 


We alone, of all other historical forms of 
rule in the church, actually have a polity which 
conforms to Scripture in all its several basic 
principles. 
we rejoice in the possession of the Reformed 


Faith so ably set forth in our confession and- 
We exult in the Calvinistic con-— 


catechisms. 
victions which we have come by through the 
Grace of God. Yet, these great affirmations of 
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Scripture does teach. 


Doctrine really do net surpass the excellence of 
a truly Biblical form of church government. In 
fact, our very name attests not so much the form 
of Doctrine we profess as the form of church 
covernment we possess. 


We believe in the Rule of Elders in courts 
of graduated authority! The Rule of Elders! 
Presbyteroi, Presbyters! Now if we should take 
steps to alter our form of government so that 
we are in reality no longer ruled by Presbyters, 
would we deserve the name “Presbyterian” any 
longer? Would we not rather have forfeited 
our legitimate claim to that most excellent 
title? The glory of our church would have de- 
parted not only because we have deviated from 
a basic principle of Scripture in church govern- 
ment, but because the specific way in which 
we have deviated involved our denial of the 
principle of the rule of Elders. We would then 
no longer deserve the name Presbyterian on 
two counts: first, denying a basic Scriptural prin- 
ciple of church government and second, denying 
the basic Scriptural principle of the rule of 
Elders — God’s appointed authorities in His 
Church. Wouldn’t that be terrible if we did 
something like that? Can you imagine the 1m- 
plications that would have for us all, and the 


position such an action would place countless 


scores of ministers, Ruling Elders and Deacons 
in? 
in: 


Now, brethren, I propose to you that we> 


are actually in the process of doing just that! 
Our General Assembly has voted to permit 
the churches to ordain women as Ruling Elders 
and Deacons; now the Presbyteries must vote 
on it, and again the Assembly must express 
its approval before our constitution is amended. 
(Book of church order) . 


Now let us examine the Scripture itself care- 


‘fully to see whether or not a basic principle 


of church government is involved. Does the 
Scripture give clear deliverance on this matter? 
Does it clearly designate the sex of those who 
are to serve as Elders. If it does, and we ordain 
those whom it forbids the office, then we do 
not have Elders in office in the church accord- 
ing to the Scriptural pattern. That would mean, 
that so far as the Scripture is concerned, we do 
not have Elders ruling in the church. That 
would indeed make the name Presbyterian an 
empty mockery and an idle jest. 


Back to our first question. Does the Holy 
Scripture, God’s inerrant and infallible Word, 
indicate clearly to us which sex is to hold office 
in the Church. I believe it does. The Reformed 
Churches have always believed it does. Now 
let us not talk idly about Scripture ruling out 
Elders and Deacons. Let us actually look at 
specific passages in order to see just what the 
I Timothy 1:8-15. I am 
translating directly from the original Greek; 
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compare with standard versions. “I will, there- 
fore, that men be praying in every place, lifting 
up holy hands without wrath and disputings; 
likewise also (I will that) women in modest 
adornment with shamefacedness and sound 
judgment be adorning themselves, not with 
plaitings and gold or pearls or expensive gar- 
ments, but rather (with that which is proper 
for women professing godliness) by means of 
good works. Let a woman be learning in quiet- 
ness in all subjection. But for a woman to be 
teaching, I do not permit, neither to be exercis- 
ing authority over the man, but rather to be 
in quietness. For Adam was first formed, then 
Eve; and Adam was not deceived, but the woman 
having been deceived, was in transgression; but 
she shall be saved through childbearing if she 
abide in faith and love and holiness with sound 
judgment.” 


1. The ‘therefore’ of verse 8 refers to the 
redemption purchased by Christ. Because of 
Christ’s redeeming work, men are to pray every- 
where, women to adorn themselves soberly. 


2. Notice that the entire passage is concerned 
with a contrast dealing with the respective duties 
of men as over against women, and vice versa. 
V.8 “I will that the men (Greek Tous Andras) 
pray everywhere;” V.9 “Likewise also the 
women.” Duties proper to each sex are being 
considered, the relationship of the sexes in these 
duties, the relative stations of the sexes in rela- 
tion to each other. The man is to pray in the 
official assemblies of the churches (lifting up 
holy hands) he is to take the leadership in 
the conduct of Divine Worship. His prayers 
are to be characterized by the absence of worldly 
lusts. 


As for the woman, she also, as well as the 
man, while not leading the worship services of 
the church, is to imitate the godly men in her 
own peculiar way—in the way of outward adorn- 
ment and good works. Now as for her being 
able to “lift up holy hands,” or to lead the wor- 
ship services of the church in the ministry of 
the Preached Word, the woman is not to do so. 
Neither is she to exercise authority or “lord 
it over” the man. It is his place to exercise au- 
thority. For the woman to try to do so would 
be, as the King James Version translates it, to 
“usurp authority’ over the man. Rather, as 
has been stated, she should be “‘in silence.” 


Now, so far as this relation of the one sex 
to the other is concerned with respect to teach- 
ing and ruling, the reason for maintaining that 
the man must rule and the woman be “in 
silence” is two-fold. First, because of the order 
of creation, ‘‘Adam was created first, then Eve.” 
Secondly, because Eve was the first to be in 
the transgression - fell prey to the tempter’s al- 


lurements. 
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Does this mean, however, that the woman is 
“inferior” to the man? That she is less likely 
to be saved than he? Not at all. By serving 
God in her own peculiar way (here childbear- 
ing) as man ds to serve in his, she shall be 
saved. Now this’ serves merely as a directive to 
our thoughts. It simply indicates the line of 
the apostle’s thought by pointing up the way 
in which he compares and contrasts throughout 
the passage the man’s duties and those of the 
woman. Paul recognizes an inherent difference 
between the sexes which reflects itself in the 
sphere of religious duty and authority. Just as 
the woman is to practice godliness through the 
way she dresses, so she is not to teach or exer- 
cise authority in the church. Just as the man 
is to pray in public without unholy affections 
so he is to bear the rule in the church. How- 
ever, the interesting thing is that Paul gives 
man the authority here negatively - 1.e., by re- 
stricting the woman from such rule. Thus it 
would appear that if the man is to properly 
bear the authority in the‘ church, the woman 
must not be allowed to do so. That would con- 
flict with his prerogatives. 


8. Now to vwv.11-12. 


“But for a woman to be teaching, I do not 
permit, neither to be exercising authority over 
the man, but to be in quietness. For Adam was 
first formed, then Eve; and Adam was not de- 
ceived, but the woman having been deceived was 
in transgression.’ 


(a) “for a woman to be teaching I do not 
permit.” Now just what is meant by “teaching”’ 
here? Is Paul saying that the woman may not 
even teach her own children, or that she may 
not teach a group of children in a Sunday 
School or in other ways admonish and edify 
the church? No, of course not. Paul commends 
Lois and Eunice for their instruction of Tim- 
othy, and who would dare to say the apostle 
would condemn Priscilla for teaching Apollos 
the way in Christ more perfectly? 


Of course the “teaching” must not be an all 
inclusive thing. To what then does the teaching 
prohibition refer? Why, the only reference 
could be to official ministration of the Word 
in the official assemblies of the saints, where 
the Word was preached, the Sacraments served, 
and discipline administered. If the prohibition 
is at all meaningful, is to make any sense at 
all and is not to be conceived of as countering 
Scripture elsewhere where women exercise the 
prophetic gifts and teach privately, then it must 
refer to the formal preaching or teaching of 
the Word in the solemn assemblies. 


This interpretation is obviously agreeable to 
I Cor. 11:3 “Let your women keep silence in 
the churches . . . for it is not permitted to them 
to speak; ...°’ The same Greek word is read 
here (epitrepo) as in I Tim. 2:11 for “permit.” 
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Now, according to our Book of Church Order, 
Elders-fHrave the right, the authority, to lead 
public worship, to preach where occasion may 
demand their doing so, and to teach as part of 
their office. (Chapter X, Book of Church Or- 
der). Therefore according to this interpreta- 
tion, which I think is the only really possible 
one, according to the Word of God women could 
not fill the office of Ruling Elder. 


(b) “or to exercise authority over the man.” 
That the “teach” above has reference to official 
proclamation of the Word seems borne out by 
this phrase. The preaching of the Word is in- 
variably to be connected with exercise of ec- 
clesiastical authority. What is the precise 
thought here. It is certain that in some sense 
the woman is not to exercise authority over 
the man. The question arises, in what sense. 
Paul here is speaking of course about order 
in the church. The entire Epistle of I Timothy 
is dealing with that subject, not the subject of 
rule in the temporal government, etc. 


Let us not burden our discussion by consider- 
ing what relevance this has to human govern- 
ments. No doubt there are implications. Let 
us, as Paul is doing, confine our discussion to 
the Church. Therefore, Paul is saying that in 
some sense women are not to exercise authority 
in the church? What are the Scriptural chan- 
nels for the exercise of ecclesiastical authority? 
Why, the office of Elder - teaching elder, and 
ruling elder; and, so far as the administrator of 
the funds of the congregations, care for the sick, 
etc., is concerned, the office of Deacon. (See 
Book of Church Order, Chapter XII). 


Would the function of teacher in the Sunday 
School, leader of the Choir, teaching and dis- 
ciplining a Sunday School class be forbidden 
to a woman then? Of course not, no more than 
the function of mother or parent, because this 
involves authority over her children. 


The only way then in which the woman is 
not to exercise authority is in the explicit of- 
ficial capacity of Elder and Deacon. To extend 
the prohibition beyond these confines would be 
to transgress on the plain teaching of Scripture 
elsewhere, as shown above. To deny the pas- 
sage reference to the offices of the church would 
be to relieve it of all meaning; to “Write it 
out” of the Bible. It must refer in some way 
in which authority is togbe exercised and the 
only possible channel of Such exercise of author- 
ity intended is that of Elder and Deacon. Both 
Ruling Elder and Teaching Elder exercise a 


_joint rule over the church. The vote of the 


Ruling Elder is just as authoritative, just as 
much an exercise of ecclesiastical power, as that 
of Teaching Elder. 

(c) “But to be in quietness” (silence). This 
again agrees well with I Cor. 14:34. Notice 
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never be altered or set aside? 


how strongly put the alternative to teaching and 
exercising authority is! “To be im silence.” 
Could anything the apostle might have said be 
any more eloquent of the woman’s position with 
respect to the preaching of the Word and the 
exercise of ecclesiastical power than this? 


The Reasons for this restriction. 


What reasons does Paul give for such a pro- 
hibition? As serious as it is, there must be a 
very good reason for it. There is. Not upon 
circumstances prevailing at the time of writing 
does Paul base his directive to Timothy. Not 
upon a temporary situation existing because 
of the attitude of men towards women. Not at 
all. Now we come to the very crux of the mat- 
ter. Why this prohibition? Could anything be 
plainer than the fact that this commandment 
is based upon a timeless principle? That it is 
intended to remain in effect for all time because 
it finds its basis in a past reality which can 
“For Adam was 
first formed then Eve; and Adam was not de- 
ceived, but the woman, being deceived, was in 
the transgression.” This injunction has its ex- 
planation in Creation and the Fall; the priority 
of Adam’s creation, and the priority of the 
woman’s defection. , 


Now whether or not we believe the Bible 
to be the infallible word of God cannot change 
the plain and obvious meaning of the passage. 
We may not wish to submit to it as the ultimate 
authority. -We may insist inanely that it has 
been misinterpreted. But the plain and obvious 
meaning of the passage stands. Paul is insisting 
that the woman cannot hold ecclesiastical of- 
fices not because of some temporary social situa- 
tion, but because of Adam’s prior creation and 
of her prior defection. 


Now if that does not make the rule laid 
down by Paul here relevant and authoritative 
for all time it would be impossible for him to 
so make it. The passage teaches that women 
are not to be ordained in the church. We must 
remark briefly that no matter how we may in- 
sist upon the restriction of I Cor. 14:34-35 being 


temporary and occasioned by the attitude of . 


men towards women, it is not so conditioned. 
Why is a woman according to that passage to 
be silent, under obedience? Because of the law! 
“As also saith the law.” An obvious reference to 
the creation order of I Tim. 2:11. 


Let me state also that the use of Galatians 
3:28 ‘“There is neither Jew nor Greek, there 
is neither bond nor free, there is neither male 
nor female: for ye are all one in Christ Jesus” 


in support of women Elders and Deacons is 


quite pointless. Let us be careful that we do 
not prove too much with this passage. Does Paul 
mean that Christians are not men or women? 


A sort of neuter sex? That the distinction be- 
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tween Jew and Greek Christians is completely 
obliterated? They no longer are members of 
their respective races? There is no such thing 
as a Hebrew Christian or a Gentile Christian? 
Does it mean that we who are believers are 
no longer distinct individuals? “Ye are all one 
in Christ Jesus.’””’ That would be ridiculous. Yet, 
that is the only logical conclusion to be derived 
from the use of this Scripture to permit women 
Elers and Deacons. 


This passage deals with salvation. Redemp- 
tion through Christ here is shown to place all 
believers on an equal footing so far as their 
relation to God by faith in Christ is concerned. 
Paul is not here dealing with the subject of 
church authority or the particular order in the 
church. He is refuting the Judaistic heresy of 
salvation by works — the necessity of becoming 
a Jew to be saved. He deals with church order 
in I Timothy and I Corinthians where the pas- 
sages already treated are found. It is the genius 
of Barthianism and liberalism to ignore distinc- 
tions: to mix their theology all up so that pas- 
sages actually bearing no direct relevance to a 
question are cited and those being relevant are 
overlooked. A deception is thus foisted upon 
the unwary soul, and confusion results to the 
detriment of God’s Church. 


We are faced with these questions. 


Shall we obey God’s Word and retain our 
integrity in the matter of Elders and Deacons, 
or shall we ignore God’s voice calling to us in 
the words of Holy Scripture and thus forfeit 
the right to be called Presbyterian? Which shall 
it be? Remember, that if we ordain women 
Elders and Deacons there will be sitting in au- 
thority in our church courts those who have no 
right to sit there. No sense in arguing that 
we’ don’t have to ordain women in our local 
congregations — they will sit in Presbytery, 
Synod, and General Assembly. Listen to our 
Book of Church Order, Par. 19: ‘““The exercise 
of ecclesiastical power, whether joint or several, 
has the divine sanction, when in conformity 
with the statutes enacted by Christ, the Law- 
giver, and when put forth by courts or by of- 
ficers appointed thereunto in His Word.” 


According to this statement, a decision ren- 
dered or an action taken by a church court 
although valid in itself, would be “Without 
Divine Sanction” if anyone debated or voted in 
that court “not appointed thereunto in His 
Word.” 


An action of Session is out of order if a Dea- 
con votes with the Elders. An action of the 
Diaconate would be out of order if an ordinary 
member voted on the board. Such individuals 
are not “appointed thereunto in His Word.” 
They do not have the right to exercise ecclesias- 
tical authority. They have not been ordained 
and installed after the Scriptural pattern. 
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A woman according to Scripture cannot be 
ordained. Therefore if she is ordained and sits 
in the courts of the church, she sits as one not 
“appointed thereunto in His Word.” ‘The ac- 
tion of the court would be, therefore, out of 
order according to Par. 19, Book of Church Or- 
der and “Without Divine Sanction.” No amount 
of amending the constitution by assemblies and 
Presbyteries could alter that fact. 


Therefore any action of any court throughout 
our denomination would be out of order if a 
woman sat as an Elder in that Court. No 
longer could proper ecclesiastical authority be 
exercised. Our entire system of ecclesiastical 
polity would be thrown out of gear. Can you 
imagine what such a catastrophe as this would 
mean? To say the least, every Presbyter and 
Deacon who believes that woman should not 


be ordained would be grievously compromised. 


Every Presbyter believing in Presbyterian form 
of Church government as set forth in the Holy 
Scriptures and in our confession and Book of 
Church Order would be pitifully embarrassed. 
I would plead with those who take an opposite 
viewpoint to consider what the adoption of 
this amendment would mean to those of us who 
hold the Book of Church Order as it now stands 
in this matter to be truly Scriptural. If this 
amendment is voted through, then I testify to 
you all, my brethren, with all the earnestness 
at my command, that “Jcabod,’ “the glory hath 
departed,” will be inscribed over the door of 
every church in our denomination. We may 
still be a true church: but we certainly are no 
longer Presbyterian. 


By WADE C. SMITH 
Lesson No. 157 


THREE GRADES OF PERSONAL WORK 


In order to encourage timid members to vol- 
unteer, the term “Personal Work” may be 
classified in three grades which would be called 
A, B and C. Beginning at the lowest, grade C, 
to show that any one can do at least this form 
of Personal Work, it is described as simply going 
to see a prospect and personally inducing him 
to come to the church service — or at least 
endeavoring to induce him. That does not mean 
merely a casual invitation, but a genuine effort 
to get him there. i 


It may involve the offer to call by in one’s 
automobile, or to get someone else to call. It 
is a bona fide personal effort to get one under 
the preaching of the gospel. Anybody who is 
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in earnest can do this. Yet it is a very important 
service, and the kind that is sorely needed to 
be done. But wait a minute: the most important 
thing you will do is to Pray before you go. 
Ask the Holy Spirit to enable you to persuade 
your prospect to come to the service; and when 
he comes, that something in the service will 
serve to bring him under conviction, causing 
him to confess sin and accept Jesus Christ as 
his Saviour. Any Christian can make _ that 
prayer; at once the effort is lifted into the super- 
natural, and supernatural results can be expect- 
ed. When the prospect appears at the service, 
make sure that he is recognized and made wel- 
come — but don’t overdo it. Make it more or 
less casual, but definitely sincere. Now this is 
grade C, the lowest of the three, and on the 
level of the most unskilled and untrained work- 
er, but fraught with limitless possibilities. One 
thing is almost certain: if undertaken as above 
directed, it will lead right up to grade A. Noth- 
ing less will satisfy. 


Now grade B. This is concerned with de- 
tached church members living in your com- 
munity. It is a ripe field for reaping. People 
moving in are so much absorbed with new ad- 
justments, in business, school, housekeeping, 
new social environment and everything except 
their church affiliation that they grow spiritual- 
ly indifferent. They may have been active mem- 
bers of the church in the community they left, 
but they are slow to connect in the new situa- 
tion. They may have various reasons for this, 
but it is the business of the B personal worker 
to “rope them in.” This of course requires tact, 
but above all things, Prayer. Pray before you 
go to see them. Ask the Holy Spirit to make 
your visit so attractive that when you leave 
they will be saying, “Well I believe I would 
enjoy being in a church where that person is a 
member.”” Some of these movers-in church 
members may never have been born again; 
have only been nominal Christians up to this 
time. Your prayer will include the petition 
to make their coming into this new church re- 
lationship the occasion for saving their souls. 
That lifts the effort into the supernatural; super- 
natural results can be expected. Some people, 
good church members (?) moving into a new 


home wait to be invited to transfer their mem- | 


bership. It would be too bad to allow them 
to grow cold. 


If the newcomers, for sentimental reasons, dis- 
like to write a request to their former pastor 
for their church letter (and there are some like 
this) ask them for authority for your pastor 
to write for it. Many letters of transfer have 
been secured in this way. It is really better 
to get it in writing. That prevents any misun- 
derstanding and makes sure about the spelling 


of the names. Typewritten slips with these words © 


would serve the purpose for such cases: 
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Desiring to transfer my membership from the Blank 
church of Blank, to the Blank church at Blank, I 
hereby authorize application for a letter of dismissal. 


(Signed) 


Date 


Reclaiming a “lapsing church-member” may 
be just as important as bringing in a new 
member. 


(Grade A — the highest ty pe of Personal Work 
will be treated in next lesson.) 


Helps To Understanding 
Scripture Readings 
in Day by Day 
By Rev. C. C. Baker 


Sunday, September 30, I Corinthians 15:53-58. 
The hope of the resurrection should occupy a 
very important spot in the Christian’s heart 
(Philippians 3:20,21). How does the illustra- 
tion Paul uses in vv.36-37 help explain the 
relation of the resurrected body to our present 
bodies? The resurrected body will have much 
the same form - so we will be able to recognize 


-_ each other - but it will differ in substance. List 


the various ways mentioned in vv.42-50,51-53 


in which our new bodies will differ from our 


present bodies. Will there be any pain or decay 
connected with our new bodies? Will we have 
any need for hospitals or old age homes? ‘The 
hope of the resurrection is certain because Christ 
has risen (v.20) and therefore victory over 
death is already ours (vv.54-56). What spe- 
cifically does the hope of the resurrection mean 


_to you? What effect should this hope have upon 


your daily activity (v.58) ? 


Monday, October 1, I Corinthians 11:23-36. 
Observe the debauchery that characterized the 
communion services of the Corinthian Chris- 
tians (vv.20-21). In vv.23-26, how does Paul 


bring out the importance of the Lord’s Supper? 
Who instituted it? What is its purpose? How 
central is the Christian message in the event 
the Lord’s Supper brings to mind? What hap- 
pens to the force of the Christian message if 
the cross is omitted? What warning does Paul 
give his readers in vv.27-28? What should a 
person look for in examining himself in prep- 


aration for Communion (v.28)? How should 


the message of the cross guide one’s self-exam- 
ination? Do you honestly search yourself in the 
light of the cross before partaking of the Lord’s 
Supper? 


Tuesday, October 2, Isaiah 53:7-11. Isaiah 53 
describes the suffering and death of Christ in 
considerable detail. Can you find new insights 
into the ways in which we are to be like Christ 
in His death (Mark 8:34) from this passage? 
Are you willing to give yourself for others 
(vv.5-6) if, in so doing, you must become dis- 


tasteful or repulsive to those you are trying to 


serve (vv.2-3)? Are you willing to give yourself 
for others (vv.5-6) if they have no appreciation 


of your efforts or intentions (v.4)? Are you 


willing to give yourself for others (vv.5-6) if, 
in so doing, you must suffer quietly for wrongs 
that are not yours (vv.7-9)? Are you willing 
to give yourself for others (vv.5-6) if, in so 


- doing, you must endure physical pain or death 


(vv.9-10) ? What motivation for a life and death 
of self-sacrifice did Christ have according to 
vv.11-12? Do you have the satisfaction of know- 
ing that your life is producing eternal results 
(vv.11-12) 


Wednesday, October 3, John 16:25-33. Jesus 
has been speaking to his disciples about His 


departure from earth (vv.20-23), but the dis- 


ciples have not been able to understand His 
meaning (13:36; 16:17-18), Acknowledging that 
He had been speaking in figures because the 


disciples have not been ready for a fuller rev- 


elation (vv.12-13), Jesus says they will under- 
stand later on (v.25). What new insight did 
the disciples receive (vv.29-30) through Jesus’ 
plain statement of v.28? With this new in- 
sight, how must the statement of v.32 have puz- 
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zled them? How would v.33 be an encourage- 
ment? Though the disciples received new in- 
sights, did they, at this point, understand all 
Jesus was talking about? Though you cannot 
as yet understand everything about the Chris- 
tian faith, are you willing to accept those doc- 
trines that are beyond your comprehension if 
they are taught in Scripture? 


Thursday, October 4, IJ Corinthians 5:14-19. 
The Gospel message produces certain definite 
effects in the lives of those who receive it. What 
is it in the message of our Gospel that especially 
reveals the love of God (v.21) ? What effect does 
the message have in the hearts of those who 
receive it (v.17)? How should it affect the new 
_ Christian’s outlook on the world (vv.18b,19b) ? 
It is the love of Christ within him (v.4) that 
compels the Christian to share the Gospel with 
other men (v.20). Do you have the compelling 
urge to share with others the faith you have? 
How does this message affect the Christian’s 
view of his purpose in life (vv.9,15)? his atti- 
tude toward the afflictions of this life (4:16- 
18)? his attitude toward the future life (vv.1- 
8)? Has the Christian message altered your 
basic attitudes toward life? 


Friday, October 5, Romans 6:8-11. When a 
person accepts Christ as His Saviour, he identi- 
fies himself with the death and resurrection of 
Christ. In the cross the death grip of the old 
self upon the soul has been completely broken 


(vv.6,7) ; the Christian now has the power to 


rise in newness of life in the living, resurrected — 


Christ (vv.4,5). Paul, therefore, exhorts the 
Roman Christians to yield no longer to tempta- 
tion and the lusts of the flesh (vv.12-13), but 
to reckon themselves as dead to sin (v.11). He 
encourages them to yield themselves to the Lord 
(v.13) as those to whom God has given a brand 
new life in Christ (vv.11,13). Do you persist 


in dabbling in sin even though the Lord Jesus- 


has implanted a new life in your soul? Are you 
willing to consider yourself as dead to the old 
nature and your life as completely wrapped up 
in Jesus Christ? 


Saturday, October 6, Romans 8:9-11. The Old 
Testament Law was not adequate to save (v.3) 
but simply made a person aware of his sin and 
of the consequences of his sin (v.2). What is 
the status before God of a person who is in 
Christ (v.1)? What did Christ do that the 
Law could not do (vv.3-4)? If a person is in 
Christ, God has imparted to him His Holy 
Spirit (v.9) . The Christian, though he may stum- 
ble many times, has as his deepest aim the de- 
sire to do right (v.10) and to please the Spirit 
of God (v.5). What are the consequences in 
the life of the person who sets his mind to live 
for Christ (vv.6b,10b,11b)? in the life of the 
person who determines to live in sin (vv.6a, 
7-8)? Does the Spirit give witness in your life 
that you are a child of God? Is it your deepest 
desire to live your life after the Spirit? 


SABBATH SCHOOL LESSONS 
LESSON FOR SEPTEMBER 30. 


REV. J. KENTON PARKER 


The Great Invitation 


Background Scripture: Mark 10:13-16; Revelation 3:20; 21:1 - 22:21 


Devotional Reading: Isaiah 55 


Isaiah 55 is a great Invitation Chapter. The Old Testament prophet is urgently and lovingly 


inviting us to the Banqueting House of Jehovah. It is an invitation to a Feast of good things 


which will make the soul delight itself in fatness. It is an invitation to a Fellowship which is guar- 
anteed by an everlasting covenant, even the sure mercies of David. It is an invitation and com- 


mand to forsake sin 
our sins. It is an invitation to a Refreshing 
from on high which will fill our hearts with 
peace and joy. 


The Bible is full of these invitations, many 
of them beginning with the word “Come.” His 
invitation — the invitation of the King — is 
also a command. He has the right to issue these 
commands and invitations, for He created us, 
cares for us, and has redeemed us. Our Topic 
for today, ‘““The Great Invitation,” is summed up 
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and seek by real repentance, and obtain full and abundant pardon for all 


in this word, “come,” 


so often repeated in 
Revelation 22:17. | | 


I. An Invitation to the Children: Mark 10:13-16. 


“Suffer the little children to come unto me.” 
These beautiful words from the lips of our 
Saviour have brought a blessing into the hearts 
of parents and children all down through the 
centuries. The attitude of the disciples greatly 
displeased Jesus; He was “moved with indigna- 
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tion.” He warned them that, Whosoever shall — 


not receive the kingdom of God as a little child, 
he shall not enter therein. 3 


Most grown folk seem to have an idea that 
they can save themselves. A little child will 
let you do all the saving. Are we willing to 
rest upon Him alone for salvation as He is of- 
fered to us in the gospels, or are we trying to 
save ourselves? so that, perchance, we can have 
something to boast about? When we are ready 
to come as a little child, then we will be wel- 
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comed, even as Jesus received the children who 
came to Him 


II. An Invitation to a Church: Revelation 3:20. 


This is a part of the letter to the church at 
Laodicea, a lukewarm, self-satisfied church 
which thought it had need of nothing, but in 
reality was poor and wretched and blind. After 
commanding it to repent, Jesus gives them this 
well-known invitation. It is often used as an 
invitation to the sinner to repent and let Jesus 
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come into his heart, but we must not forget 
that it was, when first given, as we see the con- 
text, an invitation to a lukewarm church to 
let the Head of the church come in. It is en- 
tirely possible for the church as a whole, or some 
particular church, to find itself in this sad con- 
dition. This could be true of a poor church as 
well as a rich one, but we can easily see that 
the temptation would be stronger in a church 
like the one at Laodicea, rich and prosperous. 


“I will sup with him and he with me.” He 
is willing to “sup with us’; even as He came 
into the homes of people like Mary and Martha. 
He will eat and drink what we set before Him. 
If we will sit at His feet, as Mary did, we will 


partake of all that He has for us; far better — 


food than we can prepare for Him. This is a 
beautiful picture of the sweet fellowship we 
enjoy when we invite Him into our midst, or 
answer His invitation to us. 


This invitation can be applied also to the 
unsaved man; the man outside the church. He 
is keeping Christ out, and should open the door 
and let Him come in. For the unsaved, and for 
the lukewarm church member the vital question 
is, as the boy said to his father when they 
were looking at the famous picture of Christ 
knocking at the door; “Father, did He get in?” 
Let us be sure that we are not keeping Him 


standing outside the fast-closed door. Let Him — 


in! 
III. Jnvitation to ALL: Revelation 21:1 - 22:21. 


“The Great Invitation” is verse 17 of chapter 
22, our Golden Text. Before we take up this, 
let us look at some of the glorious things re- 
vealed in these two last chapters of the Bible. 
Revelation relates “The Trials and Triumphs 
of the Kingdom of God.” In these two chapters 
we have the Consummation, or final glorious 
Triumph of God’s Kingdom. Paradise was lost 
in Genesis; it is regained in Revelation. 


“A new heaven and a new earth.” God had 
made everything good and beautiful when He 
created the heavens and the earth “in the be- 
ginning.” Satan and sin came to spoil the pic- 
ture. The Bible gives us the inspired account 
of God’s Plan of Salvation for a lost and ruined 
world. The plan required the making of all 
things new; new people, and a new place for 
them to dwell. In these chapters we have a very 
striking symbolic picture of this “new place.” 


It is described as a holy city, new Jerusalem, 
coming down from God out of heaven, pre- 
pared as a bride adorned for her husband. We 
have all felt the thrill of seeing a lovely bride, 
dressed in her bridal attire, as she slowly walks 
down the aisle of the church. All eyes turn to 
watch her. The time for the marriage of Christ 
and His Bride, the Church, has now come. God 
is going to live with His people and wipe away 
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all tears from their eyes. All sin will be ex- 
cluded from that city; the only city to have 
no sin. He now proceeds to describe the “City 
Foursquare” in terms of the most beautiful and 
most precious things in the world, gold, and sil- 
ver, and many precious stones. The city will 
need no light of sun or moon, for the Lamb 


is the light thereof. The saved people of all 


nations shall be in that city, while all abomina- 
tions will be shut out. Again, the symbolism 
is changed into that of a great river - the river 
of life - a vision similar to that seen by Ezekiel 
in chapter 47. 


The “River of Salvation,” or “River of Life,” 
is for the healing of the nations. Sin has made 
the world sick, sick unto death, but now His 
“Saving Health” has overflowed the world, and 


healed its diseases. Blessed are they who have 


washed their robes, and have a right to the tree 
of life and can enter in through the gates into 
the city. At last. God’s redeemed people shall 
enter into that state described in our Catechism 
as “the full enjoying of God to all eternity.” 


In reading this marvelous description of our 


future Home let us remember that no symbol 
can be as wonderful as the thing symbolized. 
Eye hath not seen nor ear heard, neither hath 
it entered the heart of man, but God has re- 
vealed some of it to us. Then the “Welcome 
Home” sign is hung up for all to see and read 
and hear, “The Great Invitation’; one of the 
most glorious and comprehensive verses in the 
Bible: “And the Spirit and the bride say, Come. 
And let him that heareth say, Come. And let 
him that is athirst come. And whosoever will, 
let him take the water of life freely.” 


As I read these words and the context, es- 
pecially verses 12 and 20, I am convinced that 
this is a two-fold, or two-sided, invitation. The 
Church, the Bride, is crying out to the Head of 
the Church to come back quickly and bring 
about the blessed state described here. Then 
there is the invitation on the part of the Spirit 
and the bride, and all who hear, and all who 
are thirsty, and all who will, to come. 


I believe that the Church has forgotten at 
times that her King is coming back. Certainly 
there has been little said about His return. We 
rest satisfied to live without Him. We have 
no longing for the Wedding Day. I wonder 
sometimes if the church would welcome Him. 
This is a pitiful and perilous condition, de- 
scribed by Jesus in one of His parables; They 
will say, My lord delayeth his coming, and begin 
to mistreat their fellow servants, and live care- 
lessly. We should all be longing for His return. 
I am glad our Confession of Faith closes as the 
Bible does, Even so, come Lord Jesus, come 
quickly. Amen. 


I read of a wife whose husband had to go to 
a distant land on business. He sent her beauti- 
ful presents from different places. One day, 
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while she was looking at his gifts, she raised 
her eves, and her husband stood in the door. 
She brushed the gifts aside and with a glad cry 
rushed to clasp him in her arms. Will we feel 
that way? His gifts are wonderful; It is He 
himself we long to see! : 


Now let us come to the usual interpretation 
of this verse, and it cannot be stressed too much. 

We are living in the time of the Spirit’s mani- 
festation; and the Spirit is saying, COME. The 
Holy Spirit is wooing and welcoming sinners 
to Come and be saved. The Holy Spirit says, 
TODAY; if ye will hear His voice, harden not 
vour hearts. The Bride, the Church, is saying, 
Come. If the Church is true to her mission 
she is going out into the highways and hedges 
and.» compelling them to come in. She is be- 


seeching men to be reconciled to God. Those 
who hear the word are commissioned to invite 
others to Come. Whoever is thirsty, whether 
they have heard or not, are invited to the feast. 
It is the same invitation which Isaiah gave. 
Then, Whosoever will, let him take the water | 
of life freely. Could there be a more inclusive 


or more loving invitation than this. Only a 
man inspired with the Spirit could write such 
an invitation. 


I cannot close without pressing this invita- 
tion. Perhaps one unsaved person may read 
this. If so, I urge you to say YES to “The Great 
Invitation.” Read it again. No one is left out. 
The door to heaven is open wide, and the words, 
Come, Welcome Home, are written above the 
door. Come, Sinner, Come! 


YOUNG PEOPLE'S DEPARTMENT 


YOUTH PROGRAM FOR SEPTEMBER 30. 
lime In 


Suggested Dev otional Outline: 
Hymn: “Jesus, Thou Joy Of Loving Hearts” 
Prayer 
Scripture: I Corinthians 13 


Hymn: “All The Way My Saviour Leads Me” 
Offering 
Hymn: ‘For The Beauty Of The Earth” 


Suggestions for Program Leader: 

(For the month of August the Men of the 
Church and the Women of the Church were 
scheduled to have a joint meeting. The recom- 
mended theme for the joint program was‘‘Family 
Use Of Leisure Time.’ You might contact some 


of the men and women of your church, asking: 
them to come to your meeting to share with 


vou their findings and to lead you in a discus- 
sion of family fun. Since this is a program of 
family life, it would seem very appropriate 
to have representatives of your church families 
to have a part in presenting it. If you do invite 
guests to lead your meeting, their discussion 


will naturally take the place of what is printed © 


below.) 


When we say “Time in - for fun,” we are 
referring to fun as a family. In this age of in- 
dependence and specialization, when every per- 
son 1s expected to live his own life, many people 
are coming to the conclusion that family life 
is suffering. All of us are interested in having 
fun, but are we independent in this respect 
toc? Do we ever think of having fun as a fam-. 
ilv? .\ great many young people have indicated 
that they wish their families would do more 
things together than they do. What do you 
think about it? 


SEPTEMBER 19, 1956 . 


REV. B. HOYT EVANS 


- kor Fun 


That there are some very important values 
to be received from having fun in the family 
circle is not hard to demonstrate. It is possible 
to carry our ideas of independence too far. ‘There 
are times when we need very desperately the 
security, love, and shelter of our families, and 
family recreation is a great help in binding the 
members of the family closer together. It is 
not too much to say that the happiest and most 
wholesome people are those who have had a 
closely knit family life. 


We need to recognize that family fun is some- 
thing which does not “just happen.” If we 
are to have it and enjoy it, we must work for 
it. It is quite possible that there are several 
people even in our group who would like to 
do more about having fun with their families, 
if they just knew how to go about it. The pur- 
pose of this program is to make some practical 
suggestions about planning for fun with the 
family. 


First Speaker: 

One of the most perplexing problems about 
having family fun is finding time for it. The 
larger the family, the more things there are 
for each member to do, and the less time there 
is to spend together as a family. There is no 
such thing as spare time. If we intend to have 
a time for fun as a family, we shall have to take 
the time . . . take it from something else that 
is not so important. 


Surely the best way for a family to decide 
on a time for their recreation is for all the mem- 
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bers to come together with suggestions of the 
best probable times. Let them choose the time 
which is most convenient for all concerned, and 
then let all agree to cooperate by keeping this 
time free of other engagements. Even if it is 
only a short time each week, let it be dedicated 
wholly to the family. 


Second Speaker: 


Another problem with regard to family fun 
is the matter of what to do. The average family 
is made up of people of widely varying ages 
and interests. Are there any activities that all 
can truly enjoy doing together? Many families 
have found that there are. One way of facing 
this problem is to ask each member of the 
family to suggest activities interesting to him 
which he believes would also be interesting 
to the others. When these lists are pooled, they 
are bound to bring up at least some likely pos- 
sibilities for family fun. 


As families consider this question of what 
they shall do together, they ought to bear in 
mind the value of learning to do and to enjoy 
new activities. In this respect, having fun as 
a family presents an opportunity to overcome 
selfishness and to broaden our own interests and 
to enrich our lives. (Ask your young people 
to suggest activities in which families can en- 
gage together, and list their suggestions on a 
blackboard or a large sheet of paper.) 


Third Speaker: 

Probably the most pressing question on the 
whole subject is that of how to begin. If your 
family is not doing much about having fun 
together, the first thing for you to do is to 
make up your mind to make a beginning today. 
Go home this very day and propose to your 
parents and the other members of your family 
that you talk together about this. matter of 
taking time for fun. ‘If it is not satisfactory 
to have the discussion today, then set a time 
when all members of the family can be present. 
When that time comes, you can follow the sug- 
gestions which the other speakers have made con- 
cerning the choosing of a family hour and the 


activities which are most likely to appeal to 


your family. 
Program Leader: | 
As important as it is for a family to have 
fun together, there is something which is still 
more important. The most essential practice 
for your families is that they join together to 
worship God. Members of Christian families are 
bound together by two kinds of ties. We must 
recognize them both. We are bound by ties of 
blood kinship. We recognize those ties when 
we have fun together. We are also bound to- 
gether in our mutual relation to God through 
faith in Christ. When we worship as a family, 
both at home and in the church, we are recog- 
nizing our physical relation and our spiritual 
relation. | 
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A Moment With the Master 
When the Day is Dark and Uncertain 


The little dog was very brave as he ran hither 
and yon ahead of his mistress, deaf to any 
appeal from her to come back to her protective 
side. With canine defiance of authority, he 
rounded the corner out of sight where he met 
the “big dog.’’ Face to face with real trouble 
he returned in perfect trust to obey his mistress. 


Each one of us at some time is sure to meet 
the “big dog” trouble. And, so whether my 
trouble is physical or mental, real or imaginary, 
due to circumstance or persons, concerning my- 
self or another; like the little dog, I seek my 
Master’s presence where I find protection and 
guidance. 


I go to my room — a quiet place alone, yet 
not alone, for Jesus is there. With my Bible 
and a favorite devotional book, I consciously 
and deliberately relax and read, partly from 
memory, verses from the Bible which bring 
quietness and peace to my soul: 


“Fear thou not for I am with thee 
“Be still and know that I am God ps 
“In nothing be anxious; but in everything 
by prayer and supplication, with thanks- 
giving let your requests be made known 


I confess my sins saying with Job, Cause me 
to know wherein I have erred. Believing that 
God will not hear my prayer if I regard iniquity 
in my heart, I try to make a complete confes- 
sion, praying for God’s help in remembering. 


IT count my blessings, making a list of every- 


thing I can think of. Time and again peace 
and calm have come before this list is finished. 


I lay the problem before the Lord, often 
writing out every detail of it, affirming that 
He is dble to do exceeding abundantly above 
all that we ask or think, and with God all things 
are possible. 1 talk this over with God and ask 
Him to solve it for me, that is, tell me what 


_to do and help me to trust His decision without 


fear. 


This is the place where I so often miss His 
guidance and power, and therefore, fail to 
achieve the victory, for not until I am ready to 
obey His will can He answer my prayer. But, 


when I am willing and tell Him so, the solution 


is made plain and I leave the burden at His 
feet. And though His decision may not be the 
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one which I desire, when I accept His will peace 
and calm return to my heart, and He seems to 
whisper to me, : 


Let not your heart be troubled . . . 
| thank Him: 


Father, I thank Thee that Thou art a God 


of power, that the silver and the gold is Thine 
and the cattle on a thousand hills — that 
Thou are mighty and lifted up, but most of 
all that through the Lord Jesus Christ my 
prayer and need reach Thy Throne at once, 
where Jesus is ever making intercession for 
me. I thank Thee that I am a child of Thine 
and that Thou dost love me with an ever- 
lasting love. I thank Thee for the power and 
peace that have come into my heart today, 
through Thy guidance and illumination on 
my problem. Grant, that IT may be a better 


Christian from this day forth. For Jesus’ sake. “ 


Amen. 


/ rise to do the Master’s bidding. 


Helping To Meet Medical Mission Needs 


If you have a map of. the world, start with 
your community, and draw lines to Congo Belge, 
Africa, to South Korea, to northwestern Taiwan, 
and to Osaka, Japan. Then write on_ those 
lines as follows: to Congo Belge, 1; to Korea, 3; 
to Taiwan, 1; and to Osaka, 1. 
indicate the number of medical centers receiv- 
ing White Cross supplies from women of the 
Presbyterian Church, U.S. this year. If you have 
a map which gives such information, you may 
want to pinpoint these fifteen stations as -fol- 
lows: 


Congo Belge, Atrica — Bibanga, Bulape, 
Kakinda, Kasha, Lubondai, Luebo, Lulua- 
bourg, Moma, Mooi and Mutoto. 

Japan — Osaka. | 

Korea — Chunju, Kwanju, Soonchun. 


Taiwan (Formosa) — Chang Hua. 


A decided increase in investment has been 
made in order to meet the needs of the medical 
missionaries in these fifteen centers. That in- 
cludes increase in shipping charges as well as 
in the original cost of supplies needed. The 
response from the women of the local churches 
has been wonderful and though all reports 
have not yet been received, enough has been 
read to show that White Cross work is one of 
the most impressive forms of service which 
women of the Presbyterian Church, U.S. are 
giving to the ongoing work of the Church around 
the world. 
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These words © 


Askings for 1957 from medical missionaries 
in the 15 stations listed above have been re- 
ceived, screened according to a Master List of 
White Cross Supplies, accepted by the Board of 
World Missions and the Board of Women’s 
Work. From those listed, quotas have been pro- 
posed to the sixteen synodical chairmen of 
White Cross and to the three chairmen in Cen- 
tral Alabama, Georgia-Carolina, and Louisiana- 
Mississippi Presbyterials. ‘The three latter quotas 
were accepted by the respective executive boards 
meeting during the Women’s Training School, 
Snedecor Region,’ August 1-8, 1956. In 1957 the 
chairman of White Cross in Central Alabama 
will receive gifts from those three presbyterials, 


“pack and ship same to the Lapsley Memorial 


Hospital, Bulape, Congo Belge. The 1956 gifts 
were packed and shipped by the chairman in 
Birmingham Presbyterial, who was shipping to 
the. same hospital. 


In sending in lists of supplies needed in 1957 
three of the medical missionaries added words 
of appreciation as follows: 


‘We are grateful to the Women of the Church 
for their interest in the work and for what the 
White Cross means to us. I just wish more of 
them could see just what a big work it does and 
helps us in a tremendous way. We have worked 
here at Moma in the medical work before we 
ever got White Cross here, and then I have 
been here after we began getting White Cross 
and it is really wonderful what a help it was. 
Often I laugh when I think of the bandages 
we rolled from men’s underwear and worn out 
dresses of ours, and bedspreads and everything 
we could find to use for bandages when our 
work began down here, and before we were 
getting White Cross. So I know what it is 
like to get it and what it is like not to get it, 
and it makes a whole lot of difference. We 
appreciate their help more than we can express.” 

—Miss Lucile McElroy, R.N., Moma, Africa 


“Let us express again our appreciation for 
and dependence on White Cross. As we use 
the sheets, towels, gowns, .. . it is a very evident 
tie between the individuals in the Church in 
the States and the individual patients here in 
Japan. Sometimes a patient’s remark like, ‘My, 


_ this is a soft warm gown’ is a good opportunity 


to tell him of the concern of Christians in 
America for those in Japan who do not know 
Christ, and the reason why we have this beau- 
tiful hospital. We are thankful for all that 
the ladies are doing to help bring others into 
God’s Kingdom.” 


—Miss Nell Swenson, R.N., Yodogawa 
Christian Hospital, Osaka, Japan 


“Please convey to the ladies our deepest ap- 
preciation and gratitude for this work they are 
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doing, without which we would have an almost 
impossible task of keeping our medical work 
going.” 

—Dr. Tinsley Smith, Mutoto, Congo Belge 


“Many thanks for your wonderful help.” 
—Rev. E. T. Boyer, Soonchun, Korea 


“The White Cross gifts for 1955 were a won- 
derful ‘gold mine’ for this poor little hospital. 
Much of the goods is in use, but I saved some 
against the day when we get our new operating 
room.” 

—Miss Charlotte Dunlap, R.N., Changhua 
Christian Hospital, Changhua, ‘Taiwan, 
writing February 25, 1956. (Supplies to 
Taiwan this year were delayed in shipping 
several weeks due to difficulties in making 
satisfactory arrangements.) 


News 


SOUTHEASTERN STATES 
FACULTY CONFERENCE 


Montreat, N. C.— 

College and university teachers from more 
than 100 Southern church, private, and state 
institutions were challenged to resist the secu- 
larization of American thought and life at the 


third Southeastern States Faculty Conference 


here, August 27-31. 


The conference, sponsored by the boards of 
education of the Presbyterian Church, U.S., and 
the Methodist Church, brought more than 250 
teachers together to re-examine their vocations 
in the light of the Christian faith. Program 
chairmen of the meeting were Dr. Hunter Blake- 
ly, Richmond, Va., secretary of the Division of 
Higher Education of the Presbyterian Church, 
U.S., and Dr. Richard N. Bender, director of 
religion in higher education of the Methodist 
Church. Dr. F. Heisse Johnson, dean of Ten- 
nessee Wesleyan College, Athens, Tenn., and 
Dr. Joseph Lee Vaughan, professor of English, 
College of Engineering, University of Virginia, 
Charlottesville, were deans of the assembly. 


Theme of the conference was “Freedom, Re- 
sponsibility, and the Christian Faith.” Ten sem- 
inars, made up of professors from the fields 
of Bible and religion, the natural and social 
sciences, the arts, and other disciplines, gave 
major attention to studies of the Christian doc- 
trine of man. 


Delivering four lectures on the conference 
theme was Dr. Peter A. Bertocci, professor of 
philosophy at Boston University, Boston, Mass. 
The scholar, he said, has no right to an opinion 
unless he is willing to accept the obligation 


PAGE 22 


to find the evidence. He called upon teachers — 
to “reaffirm the freedom to think with full — 
respect for all available facts.” He warned se i 
e 
search for security is self-defeating. Happiness — 
can never be man’s lot if it is defined as absence | 
To live com.- | 


human freedom means _ responsibility. 


of frustration and insecurity. 
pletely is to do the best one knows—to live 


creatively amidst insecurity. It is often to stand | 


firmly against the lashes of social disapproval. 


But when a man does what he believes to be | 


his duty, there comes that peace which goes 
beyond security. No wonder Jesus promised his 


disciples not happiness, not peace of mind, but — 


blessedness.”’ 
Dr. Eric Baker, secretary of the Methodist 


Conference in Great Britain, declared that “‘the- | 


ology must again become the Mother of the 
Sciences,” if modern thought and life are to 
be rescued from complete secularization. 


Scientific answers, Dr. Baker said, are “true 
as far as they go,” but Christian teachers are 
responsible under God for concern with the 
“ultimate truth” underlying all the truths of 
religion, philosophy, and science. Christian 
teachers must stand forth in the freedom that 
boldly exposes the limitations of natural science 
to save men from despair and destruction. Jesus 
Christ, he said, has revealed the fundamental 
truth about man, his nature, and his destiny. 


Dr. John W. Dixon, Jr., executive director of 
the Faculty Christian Fellowship, led worship 
services each day. ‘““The community of learning,” 
he said, “ought not to be primarily the com- 
munity of master and disciple but the com- 
munity of the forgiving and the forgiven.” 


A call to an intellectual rebirth that will lead 
to a new Reformation of the Church was voiced 
by Dr. Eugene Carson Blake, president of the 
National Council of Churches of Christ in the 
U.S.A., in an address entitled, ‘““Wanted: Chris- 
tian Scholars.” He said: ‘‘What is wanted is such 
a renaissance of Christian scholarship that pro- 
fessors, ecclesiastics, and Christian people can 


lead our churches to such a revitalization that — 
when men look back from the vantage point — 


of centuries they will call our time too a 
reformation.” 


He sharply criticized American Protestantism 
for “anti-intellectualism.” This attitude has hurt 
scholarship and weakened the Christian witness 
in the modern world. 


Other speakers and leaders included Dr. Hen- 


drik Kraemer, visiting professor at Union The- | 


ological Seminary in New York City; Dr. Samuel 


E. Stumpf, chairman of the department of phil- _ 


osophy at Vanderbilt University, Nashville, 


Tenn.; Dr. John Oliver Nelson, director of re- 


ligious field work and professor of Christian 
vocation at Yale University, New Haven, Conn.; 
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Dr. Richard K. Toner, associate professor of 


chemical engineering, Princeton University, 
Princeton, N. J.; Dr. Gerald O. McCulloh, di- 
rector, Department of Theological Schools of 
the Methodist Board of Education, Nashville, 
Tenn.; and Dr. Carroll A. Wise, professor of 


pastoral psychology, Garrett Biblical Institute, 


Evanston, 


Change of Address: 


Rev. R. T. Baker, from R. 1, Davidson, N. C., 
to Route 1, Denver, N. C. (No change in work or 
residence.) 


ARKANSAS 


Norman — The Rev. George T. Wingatd, Jr., 
for the past three years pastor of Sylvania Presby- 
terian Church near Ward and Cabot, Ark., has 
accepted a call to become assistant superintendent 
of Caddo Valle-- Academy here. 


Dr. John T. Barr, recently named ‘Rural Min- 
ister of the Year’’ for Arkansas by the Progressive 
Farmer Magazine, is superintendent of the 23-year- 
old academy, a school maintained by the Presby- 
terian Church’s Synod of Arkansas. Mr. Wingard 
will begin his work with the academy on Septem- 
ber 15.. 


The young minister, a native of Montgomery, 
Ala., is a graduate of Arkansas College, Batesville, 
and served a field of churches in Searcy County 
before going to Sylvania in June, 1953. The his- 
toric old community church is the oldest open 
country Presbyterian Church in Arkansas, and one 
of the three largest. During the last five years 
it has experienced new vigor, and growth, with 
building of a new educational building, purchasing 
of a manse, and almost doubling the support it 
provides for operation expenses. Until Mr. Win- 
gard began his work in Sylvania, the old church 
had had no full-time minister in 61 years. 


In his new position, Mr. Wingard will engage in 
promotional, educational, and evangelistic work. 
He is a graduate of Columbia Theological Sem- 
inary, Decatur, Ga. His wife is the former Roberta 
Maclagan of Atlanta, Ga. 


VIRGINIA 


Lexington Presbytery will meet Tuesday, Sep- 
tember 25, 1956, in the Second Presbyterian 
Church, Waynesboro, Va. - 9:30 A : 


Jonathan Edwards, Stated Clerk 


NORTH CAROLINA 


Asheville—The Oak Forest Presbyterian Church, 
Asheville Presbytery, had a Homecoming on Sun- 
day, August 26. The new educational building was 
consecrated at that time. The celebration lasted 
all day, beginning with Sunday School at 9:45 in 
the morning. After church service a dinner was 
served in the Fellowship Hall. The Consecration 
Service was the climax of the day with Dr. Manford 
G. Gutzke of Columbia Seminary giving the Sermon 
of Consecration. 


_The printed program included in its pages a 
history of the church and a record of the construc- 
tion of the new building, besides a message from 
the pastor, Rev. George N. Clayman. . 
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GEORGIA 
Revival Meeting at Smyrna 


Rev. John H. Knight, pastor of Smyrna Presby- 
terian Church, Smyrna, Georgia, reports that that 
Church has just closed a very successful revival 
meeting under the evangelistic preaching of Rev. 
Carroll Stegall, pastor of Pryor Street Presby- 


terian Church, Atlanta. 


Mr. Stegall is a chalk-talk artist and singer, as 
well as an effective evangelistic preacher. Mr. and 
Mrs. Elden Allain of the East Lake Christian Al- 
liance Church of Atlanta directed the gospel sing- 
ing. There were six additions to the Church. The 
meetings continued for one week, closing on Sun- 
day night, August 26. 


Mr. Knight reports that the church is greatly 
strengthened, and the Smyrna people desire to 
thank Pryor Street for the use of their preacher in 
this evangelistic ministry. 


TEXAS 


Talpa — Mrs. Floyd Thompson, president of Mid- 
Texas Presbytery’s Women of the Church, and 
member of Talpa Presbyterian Church, was hon- 
ored recently by the presentation of an Honorary 
Life Membership in the Women of the Church. 


Dr. W. Bristow Gray of Brownwood was in 
charge of the service, and the presentation was 
made by Mrs. Joe Dobson of Talpa. Mr| Raymond 
Rush, clerk of the Session, Mrs. Maggie Beaver, 
president of the local Women of the Church, and 
others paid tribute to Mrs. Thompson’s work with 
the young people, the Sunday School, the Women, 
and the community. 


Following the service, a large number of friends 
were guests at the ranch home of Mr. and Mrs. 


Joe Dobson at a dinner honoring Mrs. Thompson. 


McGUFFEY’S READERS 

After a Icng and costly search a complete set of the original 
McGUFFEY’S READERS has finally been located, and re- 
prints of these grand old readers have now been completed. 
Each reader is custom made from the plates used in the 
1879 edition . .. same type and binding. You can now 
purchase exact copies of these famous readers at the fol- 
lowing low prices: 

McGUFFEY’S FIRST READER $2.25 Postpaid 

McGUFFEY’S SECOND READER ............$2.50 Postpaid 

McGUFFEY’S THIRD READER $2.75 Postpaid 

McGUFFEY’S FOURTH READER ............$3.25 Postpaid 

McGUFFEY’S FIFTH READER $3.50 Postpaid 

MAcGUFFEY’S SIXTH READER $3.75 Postpaia 


OLD AUTHORS, Dept. SP-88, ROWAN, IOWA 


PRESBYTERIAN JUNIOR COLLEGE 
SYNOD OF NORTH CAROLINA | 
Educational excellence. Mederate 
Endowed. Christian emphasis. A. and 
A. 8S. degrees. te best 
colleges as juniors. Professor each tem stu- 
dents. Personal attention. Scientifie tests and 
guidance. Athletics. Liberal arts. Business. 
Preparatory grades 11 and 12. Member 
Assn. Colleges and Secendary Scheels. Summer Scheel. 

Leuis C. LaMette, President 

PRESBYTERIAN JUNIOR COLLEGE 
Bex 338-W Cc. 


BUY YOUR BOOKS FROM 


Weaverville, North Carolina 
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